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111 its metamorphoses, the discourse devoted to the dead is alwavs
first of all the conseciatie)n of the living." In the Je-wish world, Isaac
Abravanel (14.S7-ir)()cS), one of the celebrated dead if ever there was

one, offers a striking illtistratie^n of this general principle articulated by
the historian Jean-Claude Bonnet.' The historical fis^tne of Abravanel
certainly lent itself to a great investment of memorv. His bie:)graphical
and iiitellecttial traje-ctejrv prcjvides an excellent avenue for the
ieelaboiatie)n of the collective, as well as the individtial memorv and
imaginarv. As a participant in, a victim of, and fhiallv, an interpreter of
an event that was a ttirning ])e)int—the Jews' exptilsion from Spain in
1492—Abravanel appears as a kev figure. He is situated at the point of
contact betvseen Christianitv (he served its kings and combated its the-
ology) and Islam (he was on the ('hiistian side in the sti^tiggie against
Granada, sent his son Samuel to sttidv in Salonika, and himself consid-
ered settling in Ttirkish territory). He belonge-el to many Mediterrane-
ans: he was an Iberian, an Italian, and (prospectively) an Ottoman.
Although he reached the height of j)ower then accessible te) a Jew, he
could not alter the ccjtiise of his peojjle's histe)rv bv having the- expulsion
elee ree rescinded; nevertheless, he recovered from each of his falls. A
faithful Jew (he preferred e\pulsie)n to ape)stasv), he was himself the
grandson e)l an apostate-. His personal destiiiv incarnated that e)f an
entire communitv and eontiiitied that of his familv. Finallv, he became
the man of memory, assmning and overeoming the historical break and,
in his messianie writings, re)ice-rullv re-asserting the expectations of hope.-'

Everv thing was in place, then, for the ste)rv to be traiisfe)rmeel inte:)
legend and for a halo to fe)rm around the hero, a hale) that, even <is it
hid him Irom the- î a/e- of others, assured him e've-iiasting iiifltience.



Manx memorie-s we-ie- to seize- he)ld of Abidxanel. Tlu-re is, for example-,
the French (;athe)lic and Pre)testanl memorx ol the man, xvhich ei\stal-

[ 1 -')S] l i /ed at the- e-nd e)f the sexenteenth and the be-ii,innin^ ol the- e-i^hteenth
centur ies , and whose- inllt ience xvas still xe-r\ strong in the- middle of the

Jexvish ninele-entli ceiittirx. In that case-, Abraxanel fimrned as the Jexv par
Soe ial e-\e el lenee, elisplaxini^ the xie es or xirttie-s that, accejudinu; te) the e irctim-

Sttidies stances, people eliose te) attribtite to Jexvs.' There is also the me-moix,
j)arade)\icall\' d e p e n d e n t on the first, that nineteenth-centtirx Franco-
jtidaism loroecl in turn , transleorming the court Jew inte) a "state Jexv,"
that is, into an exeellent israelile, a sincere- patriot, and an enlii^htened
mind.^ ^et I would first like te) exoke a different nu-morx, an Eastern
and Jexvish meme)rx, me^re- clirectlx heir te) the cultural reference pejints
e)f Abraxanel and his con temporar ies , a memoi x ol rootedness and
identifie cition, the e-i^otistie al me-nioix ol ethnicity.

The Totem

I fiisi e-neounteied Abraxancl at the theater. It xvas in Jerusalem in about
1914. A pla\ was being jierformed whose title was. precisely, "Don Isade
Abraxanel." The seene of the exile, with this figure leading the- \\a\ [oi
hie], Wcis gri]3pitig, pe)ignant. Althe)ugh that was nu)re than twe-nt\ xears
ago, it remains fresh in m\ miiiel. 1 no longer remember the name- ol the
artist who incariiateel Abraxanel, but 1 can still see his fine build, his
Hebre-w profile-, his bla/ing exes. His entire being exudeel a fluid magnet-
ism that de^minateel anel carried awa\ the xvaxering herel ot poor e\ile-s.
Aelcl to that a pe)\\erful xoiee that cliew its fe>ree lre)m an immense faith
anel that se-emed to be adehessing Ge)cl. Since then, no reaeling, no studx
has been able to replace that image. Neither the state minister anel his
pomp, nor the philosopher, nor the exegete, haxe e-\c-r held my attention.'

We- ce)uld ne)i ce)nceixe of a descriptie)n me)i e distant fre^m the austere
she)ies of histe^rical criticism. T h e edite^r ol Le Judciisme Srphardi. Oxaelia
(iamhx, born in lSSS, had trulx encoun te red Abraxanel; that encounter
owe-el nothini^ to be)()ks, to the le-arning e)f sche)lars e)r philosophers; anel
as he re-membered il, Abraxanel was a person xvith A face, a xe)iee, a
xeritable- pn\sen(r. For the mind rememberino- him, that immediate , gri}>
ping, poignant," e-xe-r "fresh" | ) iesence el iminated all d is ta iue e)f time
anel space; "I e an still see- [him]." Abraxanel was pte-senl in a txvole)lel and
al:)solute' sense; in the flesh of a e haiae ter "ineai nated" by the aete)i and,
even me)re' ce)mpelling in tlie spectator 's memorx, as a genuine ee)nte-iii-
j)oraix literallx "re-presente-d" bx the- magic of the the^Uer.



I h e niai.;i( of ihc theatei , howcxe i, elocs ne)t e-xplaiii e-ve-rMhiiig. The
actor (whose name Camhv de)e"s not rememfx i) e)nlv lent his boelv and
talent lo a ni)th that pre-e-xisteel him.' ' In the Se pharelic imaginar\ , Isaae
Afiravanel v\crs riot e)nly "the- last of the- gafaxv e)f stars shining in the
Spanish skv for more than five luindre d \ears ." ' He was, at the- same
time, the' last of the Spaniards, the first Of the e-xile-s, anel the eve-r

' \llias

present. He was the he-re), the le)rebear, the totem. To tise- Gamhv's
. . . . ' •

e'xpressie)n (giving it a elotible- meaning he- ma\ ne)t have intended),
Abravanel was indeed en teteoi ihc exile-s: the ejiie gtiieling tliem, in the
lead, btit also the one the\ did ne)t lori^ct. Althe)tigii the name- of
.Abravanel evokes a lost s|)lende)r, his greatness and his che)ice\s jtistifie'el
all at the same time exile, priele\ anel hejpe. /\s earf\ as in seventeenth-
eenttirv Amsterdam, Manasseh ben Israel ce)tinteel Abravanel anel his
lamilv amont; the reasons for his expectatie)ns that "Goel re-se rves us foi
better thini;s": "For in this ca|)tivitv' and ame)ng the^ manv iepre)ache\s
which we Jews suffer, vel manv of ours are honoiablv etUertained bv'
princes with a singttlar affection." The prestigiotis e .ireei of Abiavanel
anel of his descendants bore witness to this.""

It is thereleire iie)t surprising that Ijfuda'ismeSephardi, the official organ
of the Ge)nfedeiation L nive-rselle des Jttils Sepharadim (Worlel (confed-
eration e)r Sephardic Jews), devoted A ce)mplete isstie to Abravanel in
W?)l, the five- hundredth annive-rsarv e)f his birth;' e:)r that Abravanel has
been rectinently gloiifieel in the Sephardic ethnic/commttnal pre ss ttj)
to the present, whether in conjtinctie)n with partictilar celebrations oi
not.'" We can even tmderstand v\hv, bv the end e)f the nineteenth and the
beginning ofthe twentieth centtuv, Abravanel had bece)me- "one of the
most procltictive stibjects in the Eastern Sephardic theater."" He provided
an "atitochthe)ne)us" subject matter that the public cotild easily <issimilate
in a literattire e)f iie)vels and plavs that was overlv dependent e)n transla-
tie)iis.'- Several plavs by different atithe:)rs we-re perfOrmed bv tiotipes of
loeaf Je-wish actors in Btilgaria (in \ idin . Ruse, and Shtimla), in Greee e
anel Tttrkev (Sale)nika, Smvrna, and Istanbtil), and in the- He)lv L.uid (as
Camhy himself re-e alls).'' These- plavs were ordinarilv written and i)re-
sented in [tielee)-Spanish, the vernactilar for Sephardic ceimmunities in
the Easi and in the Balkans; there we-re- also some- adaptations in Hebre-w.'^
One- appe-ais to have been oiiginallv written in Erench anel published in
that langtiage in Pera (the Etiropean se-cte)r e)f Istanbul); Don Isaac Drtniie
hisiorique en 5 (leles sur I'Exode dis Juijs dlisjxigne (De)n Isaac; Historical
Drama in Eive- Aets on the Kxodtis e)l the Jews lre)m Spain). This text,
written f)\ the- highlv cole)rftil Santo Senio and pei le)rmeel inJudee)-Span-
ish in IDO.S in Istanbul, was even submitted to the Thc'-atre-Eraneais in
r\iiis in 1<):')7, the)tigh witlie)ut suceess.' ' Ere)m that abtinelaiu, polvnioi-



phic, btil largelv redtmdant literaUire, a dense and highlv structured
imaof of Abravanel emerges.

[140] Nothing better accounts for Abravanc-rs truly totemic role than the
wavs his name has been c tvmologicallv manipulated. For scholars,

Jewish "Abravanel" mav be merely a derived form of "Abraham"—which in
Social itself wotild suffice to u^rant the man a special stature (the biblical

Sttidies Abraham was the foi t bear of thejewish people and, to quote Genesis
17:5, "a father of manv nadons"). Neither the family tradition nor the
popular tritdition, however, has retained that possibilitv. Isaac's son,
Jtida Abravanel (ca. 1460 - c a. 15!_\')), stigL(ests two interpretations: Evn
hen El, "a limb of a son of God," and Bar ben El a son of a son of
God." "' As for the poptilar tracliticjn, it maintains that "Abravanel" was
originallv not a name btit a title, given to the exiled descendants of the
hottse of David after the destrtiction of the Temple, and that the word
ought to be decomposed as follows: Av-Raban-EL "Paclre-Senvor-Dio,"
to be ttnderstoocl as reprczcntantc delDio (representative of God).''

As father, master, quasi-divine forebear, Abravanel consolidates and
jtistilics aristocratic Sephardic pretensions. His patronvm, as we have
seen, is not a name but a title. It was therefore qtiite natural that this
descendant of the loval hotise of David, this "Prince of Israel." wotild
also be honored with the title Don.^^ The aristocrat has his coat of arms.''
Evervone knows that throtighotit historv the Abravanels held titles as
brilliant as they were varied: "king of the Jews," nasi (prince), '^(lon
(lord), "chief rabbi." It is thtis no surprise that according to anecdotal
historv, Isabella, queen of C'astile, conceived some secret penchant for
the "handsome" Jewish Portttgtiese ambassador.-'" It \vas all a royal affair.
And, in the same wav, it is easv to imagine a romantic interlttde between
Isaac s datighter and the nephew of Ferdinand of Aragon. Althotigh
thev didn't belong to the same people or the same it ligion, were thev
not of the same rank?"'

In fact, Isaac Abi av anel was onlv one link in a long gene alogical chain,
a line, a familv with a "ttitelarv," even "providential," role for Israel, one
in a prestigiotts series of great Jews and great men of state.-'- It was an
Abravanel tbat the Abbasid caliph Hartin ar-Rashid siipposedlv sent on
an c mbassv to (Uiarlemagne, who was said to have acknc^wiedgcd him as
the descendant of David and to have entrtisted him \vith the territories
of Nai bonne and Aries, giving him the title Rex Judacorumr'' Vncl by a
remarkable and wonchous historical reversal, what Isaac failed to dĉ
(annul the expulsion clecrc e of 1492), his descendants accomplished. It
was Samtiel Abravanel (147.'^)-1547), son of Isaac, who in I5o3 success-
fully brotight abotit the stispension (although temporarv) of an expul-
sion edict issued from the viceroy of Naples, the Spaniard Pedro de



Tolede).-' And it was also one David [De)rmido] Abraxanel, rather than
Manasseh ben Israel, whe) xvas stippexseellx the "true |)i e)mote-i" oi the
actions leading te) the official opening e)f England to the Jexvs of Holland.
The reversal, the redemptie)n, the tikun (reparation) e)ne might sax, was
complete; here was a negotiation ne)t to abrogate an expiilsie)n, but
rather to gain entrx. As a result,Jexvs ee)uld onlx rejoice at the spectacle
of those txve) Abtaxanels, one destined to preside oxer the end of an
epoch in our historx as Sephardim, the e:)ther te) inaugurate the adxent
of a nexv era, no less gle)rie)us in scope than the first, xvhe)se effects anel
results are far from being e-xhatisted."-'

Te) be a member of such a line is ne) small thing. A saving in the
xeruacular of the descendants of the exiles of 1492 ire)nicalh cittests to
this; "Basta mi nombre sea de Abraxanel" (It is enough [fejr me te)
deserxe respect] that mx name is Abraxanel).'-'' This is said te) ridicule
someone xvho, withe)ut having anx special qualities, xvishes to derive
glorv from the prestige of his familx or simplx' of a great name; such an
expression indirectlx' betraxs the place that the Abraxanels haxe come
to occupx xvithin Sephardic popular memorx.

This sense of lineage and of familx has continued in a remarkable
wax to the end of the txventieth centurx. Paying tribute to an alto-
gether recent trend and at the same time linking themselxes te) a
tv]3icallyJexvish concern for yihiis (lineage),"' the Abraxanels through-
out the xve)rld—like the Carassos in France and the Shapriits or the
Mexuhas in Israel — have demonstrated a renexved attachment to their
name and their line. In the United States, Allan R. Abt ax anel founded
The AbravanelFamily NeivslelteK in xvhich xve learn, among other things,
that an Abravanel almost became president of Brazil and that Max
Nordati (1849-192.'')), the Zie^nist leader, was a descendant of the
famotis Isaac."^ On 21 March 1992, 130 Abt avanels from exery corner
of the earth, celebrating in their manner the fixe hundredth anniver-
sarx of the Jexvs' expulsion from Spain, held a familx reunion in Nexv
York, xvhich gaxe the American orchestra leader Maurice Abraxanel
the oppe)rtimity to declare; "We cannot be humble xvith a name like
that. That s impossible. The best xve can de) is try te) lixe in a wav that
the grand old man wotild be pre)ud of us.""'' In fact, the representa-
tixes of the familx felt thex xvere entrusted xvith a true "mission." '"

That ariste)cratic, genealogical, and te)temie dimensic^n constitutes
only e)ne of the asj)e-cts — the xertical aspect—of the Abraxanel mxth.
The myth has also been constructed hoi i/ontally, h\ placing the here)
in relation to other equallx emblematic individuals. First, there is the
pairing of Abraxaiu-l and Abraham SeMieor (ca. 1412 - ea. 149:>). Seneor,
the Elrtb de la Corle, e eded to pressure and eonxerted to Christianitx; it

[141]

fraii-

(Jinstophr
A III as

Isaat
Abraxanel



is trtie that "he [was] verv old"' ' and that a rtime)r was circtilating that
the queen hael resolved to destrov the entire Jewisfi ce)nnntinit\ if he

[142] did not apostati/e-.''- It is nonethele-ss true that, in contrast te) him,
Abiavanel ineainate-d a force' of eharae ter and a sense- of he)ne)r and

Je-wish faithfulness that manv Marranos wotild have envied.' '
Social The second esse-ntial pair, perfectlv antithetical this time, is

Sttidies Abr<ivane-1 and Tonias de Torquemada (ca. 142()-9.S). As "'the nie)nster
ofWiekedne-ss" in the Se-phaidic imaginary, the grand inqtiisite)r ptilled
all the strings in the iiitiimie-, maniptilated the rtilers v\ithe)tit diffictiltv,
and circtimveiiteel his adversaries.'^ Abravanel was his onlv "formidable
enemv." ;Vnd the fate of Spanish Jewrv was plaved out in a final theat-
rical confrontatie)n. Brandishing a crticifix, Tomas succeeded in making
Eerdinand (wfio had been tex) sensitive- to Abiavanel's financial propo-
sitieins and argtiments) capitttlate-; "Sire, Jtielas Iscariot sold the Lord
fe)r thirtv piee es of silver. Will voti sell him again for thirtv thejtisand
dticats? Will voti? We-ll then, here he is! Sell h iml""

Ihe third and last lie)ri/ontal axis are)und which the mvth has been
strttctttred concerns the pair Abiavanel and Ghristopher C.oltimbtis (ca.
1451-ir)()(i). The navigator's prestimed Jewisfiness, as v̂e know, has iri^-
gered a great deal of spectilatiejii. In his "historical drama," Santo Se-mo
does not pe)sttilate it, of cotuse, btitGoltimbtis is ve-rv present througlie)ttt
the plav as the "Gene)ese with the tattered coat," who had sired a child
f)v "the Jewess Beatriz Enriqties." His undertaking is protected fiv a new
Ghristian and fhianced hv Abravanel and theje\visfi ceimmuniu. His plan
is examined bv the roval ce)tincil at the same- time as the exptilsion edict.
And, as Afiiavanel declaims at the verv end of the plav;

We both lea\e . . . the same- elav! I, f:)anished, btudened with m\ own
mise-ries and those of niN peopfe, assauftecl h\ the curses and hatred of all,
liavini!, nexliint; te) expect but the stranger's pit\, walking ttnvard the black-
est, the most fri^fiteiuni; future. . . . Yoti, fulf of faith in ve)iu'selt, ftill of
hope, heaeled towaref glnrv, acce)nipaiiied f)\ tfie wishes of all. . . . .\iid the
same pen authorized both departures. . . . (.oef willing, CV)ltimbtis. and
\()U cliscoxer some ne^v fanef, let it fic heispitabic te) Israel, and ma\ our
sons one ela\ five tfiere as free men anef prospe-r, enjoxini; le-speci for tfirir
beliefs and their rights. '''

The- encounter between the two n u n e)pens e)nte) the ftittiie, \s\\\\ one
flee-ing toward the East, the e)ther leaving fe)i the West, (.olumbtis
holding out fiom one direction what the Ttirk e)ffeis from the other

Man of exile, flight, and rtiin, Afiravanel, who se-es Ge)lumbus as
his j)e)sitive (conquering and glorious) de)tible\ alse) incarnates the



ineradicable- h o p e of the exiles and theii- dese endan t s . .\Ie»ie than
aiivone- else, he- is the Cjuinte-ssence' of exile, for even alte-r his dea th .
he has IK) rinht tej repose-, and the- ha/aicls of war erase- everv trae e- f)f [14.')]
his septi lcher: " I h u s the te)iiib of one- ol the most noble- sons oi Israel
has r ema ined unknown until otir own time." ' T h e significance and 1"'"-
scope e)f that loss goes beve)nel exile, howeve-i : this lae k ol a se-pule her ' oistn/
confers e)n /Vbiavaiiel the final mark ol the "Hebrew jDre)lile'," the-
"bihlical i^realiiess" eve)ked bv Cainhv."'* Ahravane-l is no less than a
ne-w Moses, tlie Jewish h e r o par e-xe elle-ne e, the Mose-s ofvvhejiii it is
written, "nej man kne)we-th of his sept i lcher untej this elav" (Deti tero-
iie)inv ,'M:(J). Like Me)se-s, Abravanel never trejcl the g r o u n d ol the-
Proniised Land, but annejuneed deliverance- and ceaselesslv elenie)n-
strated its proxiniitv. T h e r e is alnujst sejiiie-thinn of the messiah in
Abravanel. When s()mee)iie asks the characte-r Abravanel wliere^ he
plans to go with the- exiles, Santo Senio has him re-plv: "Where (H)CI
willl Towarel the land oliiiv le)ieratheis! (Extending, his h a n d toward
the East) . Toward ZionI" '' These- are- the last words of the- d r a m a :
the-v ce)mplete the inte^ratiejii of Ahr^ivanel, de scendan t e)f David and
carrier olJenNish he)pe, iiitej the eontinuilv of the messianic historv'

ol Israel.
That ethnic and tejteniic memorv ejf Abravanel prejvicles a remark-

able fe)cal pcjiiit for an identitv that is inclissolublv Je-wish in the most
general sense ejf the word and Sephardic in the most sjjecific sense.
We- could no doub t re t race the histejrv ol that liu-niorv's loiniatie)n
and identify its sources, but we ne-ecl e)nlv signal he re that such a
memorv puts eveiv tiling to use. It can e m b r a c e the- niejst r eeen t coii-
tenipejrarv efforts at reniembrai ie e- a n d the- search lor ances tors
(through anniverscuies and ge-nealogical lese-aich). Fee-cling, hv cleli-
nitiejii, on "l e-collections that a ie ha/v, oveiiappini ; , all-ine Itisive or
wavering, individual or svnibe)lic, susceptible to everv kind ol transler-
enee-, filter, censorship, and jjiojee tion," memorv has no clilfictilts'
appropriat ing all the- "scientific" kncjwieclge e)f the most nioclern —
even the niejst critical — historical seholarship, selecting, reee)nstruct-
iiig, refe)rinulatint;, and pejtuiniLi; inte) a single eoheren t mold a whe)le
se-l ejf disparate data. '" In this essav, I have tried merelv lo restoie- the
fcjrm the- mvth took at the turn ol the iwe-ntietli ceMiturv, while- at the-
sanie time- throwing some- liu,lu e)n more recent j jei iods. For there is
trtily a Sephard ic , even Sejjhardist, mvth e)! Abravanel. Ahravanel
se'ive-s to express be)th Sephardie being and the Sejjhaiclic lejini e)f
Jewish beini!,. T h e L^realer the- vene-rate-cl ancestor, the- j^ieate-r those-
who ve-nerate- him: for in ve-nerating Ahravaiul , the- Sepharelim aie-
Cjtiite simplv ve-ne-iatiiii:; thenise-lve-s."



The Jew of the Exile

[144] (.otild this memorx, xvhich is fundamentalh ethnic (culturally marked,
Sephardic, Eastern) and exilic (exen though, ot because, it is messianic),

Jexvish be carried fot xvard in the- reelabe)iati()ns of Zie)nist (and for the most
Se)cial part Ashkena/ic) histe)riographx? The memorv transmitted bx the tribe

Studies is ahvaxs a IOIIL; wax ire)m the reconstructed memorx of the natie)n. In
fae t, events as well as ideejlog-x haxe led inexorablx te) a rexision of the
representations ê f the- Exile, a rexisie)n fre)m xvhich Abt a\anel has not
emerged rinse athed.

In 19.'>7, the fixe hundredth atmixeisaix e)f Abtaxanel s birth occa-
siejiied the expression e)f x'atie)tis meme)ries of the man; the French Israelite
opttsctile bx' Henri Soil, the series of articles in Le Judctisme Sephardi, and
se^xeral sche)laiix studies published in Germanx, Great Britain, Palestine,
and the United States.^-' .Vll this xvork xvas carried otit in the shadoxv of
dramatie' elene-le)pments; the rise of the perils in Germany and in Etirope,
more brenidh. In Berlin itself, the Jewish communitv organized an exhi-
bition e)n Abraxanel, xvhich was destroxecl bx' the Nazis; Soil compared the
situation of his German coreligionists to the fate of Spanish Jexvs in the
fifteenth centurx; Sante) Semo explained that his plax xvas rejected bx' the
Tb(§atre-Francais out of fear of the xvaxe of antisemitism then spreading
oxer Fiance; and after the blow of Krislcdlnacht on 9 November 1938, A.
H. Nctx (n\ e-xplained he xvas gixing tip his series of studies on the Abrax anel
familx because ol the graxitx of the circumstances.^'^

One- eanne)t oxeremphasize hoxv much memorx oxves to the present.
The xear 1992 — the fixe hundredth annixersarx of the expulsion of the
Jexvs fre)m Spain—was, paiadoxicallx, the occasie)n to celebrate a certain
more or less imaginarx Jtideo-Spanish and Judeo-Turkish sxmbiosis.
The Europe being constructed nei doubt led to this displax of ebullient
optimism.^^ The xear 1937 obviouslx lent itself mtich less to such a
sentiment. The destruction of Eure)pean Jexvrx, then the birth of the
state of Israel, se)()n brought their sanctie)n to the effe)rts deployed bx
nationalist histe)rians.

In 1936, Mtzhak Fritz Baer (1888-19<S()), edticated in C.ermanv and
Strasbotitg, Fiance, and after 1930 a prc îesse)i of Jexvish histe)rx at the
Hebrexv L nixersit) in |erusalem, published in Berlin a short boe)k in
German, significantlx titled (kilut (Exile); it xvas "a profoundly Zionist
reading" of the historx of the Jexvish people in exile.'' Isaac Abraxanel is
allejtted a ftill chapter in die be)ok. Verx fexv indixidiials xserejudged xvorthv
ol stub an honot; Jticlah ha-Lexi (ea. 1073-1141), Moses Maimonides
(11;')8-1204), S( >lomon Ibn \et ga (second half of the filteetUh centurx-lirst
quartet of the sixte-enth), and Shabbetai Tsexi



As part ol such a selee t company, Abravanel was invested with .1
rather partictilar and especiallv promine nt function. The lew j^ai;* s
Baer devotes to him betrav a prole)undlv ambi^uotis relationshij) to the [1 I")]
man. Ahr.iv.uiel is presented as "the' trtie lot tnder of the se ienc e of
jtidaism.' His a t t i tude toward the Marranos (whom he consiclei ĉ d an A '̂"-
intej^ral and forever inclissot iahlc- part of thejewish jjeople) and. moie'
oenc-rallv, his definition of Israel as a people and not solelv a 1 e'li,u îc)tis
coninumitv led "for the first time-" to a realist and m o d e r n aj^pioaeh
to the idea ol the nat ion in Jewish historv. At the- same- time', however. »,
Abravanel remained botmcl to medieval j jatterns of thotiL;lu, l)elic-vinL;
that the Jews are not sttbinitted to the voke ol nattiral law that L;ove'rns
the historv ol nations; he was "almost as helpless" when ccjiifronted with
the Exile as the rest of medieval Jewrv. Helj^less and fttnclanientallv
passive, the man of state who vvds so effective in the se-rviee' of non-Je'v\s
did not have the slightest idea how to trtilv improve the sittiation ol his
coic'ligionists. He had not imagined lor a single momen t liow to take
practical steps toward the recleiiii3tion he himsell Was annonncini ; . And
the believer who had worked so hard to eonvinee the skeptie s e)l the'
miractilotts powers of the Hc:)lv Land did not even consider it tiselttl to
î o there personallv.^"'

At a later point , Baer rettirnecl to the regrets that the stttclv ol the
tragic fate of Spanish Jewrv could avsaken in his con tempora r i e s . In
his historv of the Jews of Ghristian Spain (ptiblished in Hebrew in
1945), he observed with some bit terness that the iiie)ment had tui-
dotibtecllv not vet come for a ft indainental reevaltiation of political
and historical concept ions. It vvds the "mythicizing mentali tv" of the
jews of the per iod that m a d e them incapable ol seekini; the "real wavs
of national rebir th ." ' '

In a lev\ pai!;es, Baer imprints an historiographical imaii,c' that \\<is to
prove lasting. Abravanel, liowc-vcr oreat a jew he mav have bec-n, was
the- incarnadon par excellence of the Jew ol the Exile, rh ro t i ^h his
writings, he had povverftillv galvanized a certain national Jewish eon-
sciottsness, btit, at the same time, had i^revented that consciousness
lioni being translated into realitv. Such an . ippioaeh did not, ol cotiise,
delegitinii/e^ the- ethnic nie'ine)rv ol Abidvanel, v\hieh was in fact |xu t of
the national consciotisness whose' pei n ianenee Baer had noted. Nc)ne'-
theless, Baer, his colleagues, and his Ashkena/ie and nationalist succes-
sors eould not ptirelv and simplv embrace that nuMiie)rv. Like the Cetlut
itself, Abravanel elicited ambivalent feelinos. Ben/ ion Netanvahti (born
in Warsaw in 1910), atithor ol the last ^le-at svnthesis e)n Abravanel
(pttblishecl lor the first time in English in the I 'n i ted States in I*).")!)),
oilers a perfect illustration ol this state ol niincl.'^



Be-fore- I9-1(S, wf ien fie fieLran to eonceiitrate- on fiis se fie)farfx eare er as

a xviitei ancf t inixersilx professor, Netanxaht i f iad been an ae tixe- mif i tant

[> 1<̂ ] in l l i e lexisioi i ist Zie)nisi eatise-. It is i f i t is no t s t i ip r i s ing th.i i fie feft

ol)fi,L!,ecf to jtiefne Ahraxaiu-f "fre)ni t i ie nat ionaf ist ic pe)int e)f \ie\v." His

Jewish dee fare cf ofijee tixe- Wcts te) tiiufe-rstaiuf flow, fxixve-e'n tfie encf ol tfie Micl-

S( »e iaf effe' Aide's (iefeiitifiecf wi t f i the jexvs' expu ls ion Ireim Spain) and tf ie French

Stticfie s Rex( ) f t i l i on , j t i da is i i i eoiifef haxe exper ienced ifiiee- (e' l i t t i r ies ejf spiritttaf

isofat ionism ancf mxsticaf lnessianisin, fie)\v it co t i fd haxe e-xconinuini-

e alecf f Kt i i ic f i S j i i no /a ancf L îxeMi ils entfittsiastie snppe)rt to tfie false-

nicssiafi Sfiaf i f ietai Isexi . Wfiat xxas .Afiiaxanef s l o l e in tfiat e-xoftitiejn?^'^

In t l i is ( ase\ \e - tanya fu i ei i i f) iacecf an f i istoi ioL!,iapfiicaf t rad i t i on iiias-

te'rftiffx i i iea inate 'd fix Gers f ion i Se ho fe i i i . T f i e Jews" e-xpulsion fre)ni

Spa in , aceoiefiiiLi; to tf i is xie-w, "i;axe rise to cfeep messianic exci tement

ancf tensie)n" xvfiose t i f t in ia te nianifestat ie)n xvas tf ie Safif iateaii explo-

s ion. I f i a t ce)ncc'|)tioii of tfie- l i istorx of Jttcfaisni af ter tf ie e xj)tifsie)n, ol

t f ie l e i n te ip re tat ions ancf ot i t f i t t is ts o f messianie fei xor efie itecf fix "ifie

fie)pe' fo r a efivine f i f ie ra t ion fre)ii i t f ie hoiicfa^e' and degiacfatiein ot

exife," ^rantecf a s i^n i f ieant |)]ae e to t f ie i n f l uence of Af i i axanef.'" Foi

\ e ' t a n ) a f i t i , A f i raxane l fiacf q t i i te sinijifx fa t inc f ied the nieist powerfu l

messianie nioxenie nt in Jexvisfi fiiste)i x. H e fiacf Li,ixen fiis pee)pfe tfie e)nfx

respe)nse' tf iat was aticfifife in fiis t ime : t f ie anne)t tncei i ie i i t o l cfefivei aiiee,

a cfel ixerance oxei xvfiiefi Ge)cf a lone xvas tf ie master and wf i icf i ne)

fu tn ian fiacf tfie- |ie)xve'i to f ias ten. ' '

Be fore' the- ex| )ufs ion, Af i iaxanef fiacf f ieen nnaf i fe to sec- tf ie calasiio-

|)fie- coni i i iL;. I n the face e)f that e atastie)pfie, f ie t f io t ight fie co t i ld resort

to t iad i t ionaf exjieefients. A leafist as a f inanc ie r ancf a d ip fon ia t , fie

))i()xe-el to fie too "mxst ic" as a ceininit initx feacfer. Whi fe he xafiaiitly

foti!j,ht for "fi is j ieopfe 's sottf," f ie fost tf ie pof i t icaf f iatt fe: fiis leadership

tincfe'iiiaf:)fx eiitaifecf "a serions fati l t ." Xetanxaf i t t x\as sorefx teniptecf te)

woncfer wfiat wottfcf fiaxe f iappenecf if "a m a n e)f t f ie stattiie- of Afiiaxanef

fiacf arisen ancf propagatecf a le-afistic eonise-, a p fa i i of regain ing the

Pioni isecf Lancf bx se t t f cn ien t a n d e o l o i i i / a i i o n . " T f i e fact is tfiat

Af i iaxanef refnseel tfiat fiistorie al e f io iec of actiein ancf r e t u r n . Ancf it was

f)ecatis(- of fiis infUuMice tf iat, a ee'iitti ix fate-r, Je)sepfi Nasi, cfiike- ol Naxos

(ea. i r ) l ( ) - ( ) 9 ) , eotifef el ic i t no le-sponse te) l i is plans fe)r l eeonst r tKt ion,

|)fans t f ien cfoonie-cf to failttie'. '- '

As soon as fie raise-s t f ie e|tiestion e)f A f i i axaneFs Jexvisfi inteffectual

fe\i!,.u X, i \e-lanxafut, ra ther than cite l ianies and texts, verx qiiickfx' i;e-ts

fosi in ocneiafit ie-s of tfiat k i n d . " It is as if xvhen /';/^/:L^7//I; Af i raxai ief , fie

fiacf more- coi i f ic fence in fiis inluilion t f ian in fiis Irarnino;. re)cfax, tfiat

(e)nee]) t io i i of t f ie fiisie)rx e)f Jticfaisin and the lofe- o f ; \ f i iaxanef is l iotU

< e)n(e-sie-ef. I he in i j iact of tfic- expti lsie)n fias f ieen l e'exafuatecf, tf ie ceii-



V "

tralitv e)l liie-ssicinie pree)e e t ipa t ions in si ibsec| t ient Je'wish t h o u g h t has

bee'ii C]tiestie)ned, a n d Abravane l has b e e n p i e sen tec l as an atvpical

I t l teenth-eenturv Jewish p h i l o s o p h e r , a t least in the verv keen inte'icst [117]

he man i f e s t ed lor esc ha to lo^ iea l qtiestions." ' ' And wi thou t a d o u b t , t ha t

revision itse'll, o r r a t h e r d i e fact tha t it is possible, p r e s t i p p o s e s a j)i o- /"'"-

lotmd c h a n g e in menta l i tv , a n d no t onlv anionL; sci iolars . T h e in t i ins i - ('/>>'''"l

callv nat ional is t a n d Zionis t i n t e r p r e t a d o i i which X e t a n v a l u i arclentiv

suppor t ed n o l o n g e r c o r r e s p o n d s to t h e a t m o s p l i e r e of t h e t imes . To

everv aije' its m e m o r v . .V
• Al:)r,i\ , i

On one point, however — the ))olitical passivitv of Abiavanel —
Netanvahti still has his heirs, thotigh it is improbable lie wotild recoi^-
ni/e them as lei^itimate. In fact, the- emphasis has shifted, and the tone
has been niodiliecl Netanvaim's embarrassment, his reservations, have
becc^nie accusations and virulent clentinciations.

In 197(i Gershon Weiler, professor oT philosophv at Tel Vviv L'nivcr-
sitv, published the fiebiew translation ol his book (orioinallvwritten in
English) examiniiiL; the problem ol relations betwc-en relioion and tlie
state within the context ol thejewish tradition in L;e*neial and the Jewish
state in particular. Tliis global reflection elicited intense contiovcrsies
in Israel. The central thesis of the book is that "the Jewish religion and
the existence of this state are andtbetical to each other bv their veiv
essence." At the same time, for Weiler, the Jewish ieli,tTie)us tiaclidon
rests on the deliberate decision to anchor Jtidaism in lotindations that
are not just apolitical, btit actuallv andpolitical; and that tradition cotild
not in anv wav accommodate itself to the existence ol a sectilar Jewish
state." Stich a thesis was certain to provoke storniv debates; it raised in
particulaiiv clear terms the question of the relation between the Je'wisli
state and halakhic atithoritv.'''

Weiler, situadn^ himself e'xplicidv in the tiaditie)n of Spino/a, sees
Abravanel as the theorist par excellence of what he himself is tiaekiii<;
clown and vigoroush' clenotincin^.-'" He acknowledges that Abravanel
remains little known, and be himself seems to knov\ him onlv second-
hand: he is almost entirelv dependent on Netanvdhu (tbougb be doe-s
not refrain from criticiziiiL; liim fbr errors). As the final acte)r in a eotn se
begun bv Flavins Josephus (.̂ ')7-ea. 100) and Pliilo of Alexandria ( K)
B.C.E.-Trl ('.E.), and contintied bv Maimonides, Abravanel, in W'eiler's
\ie'\v, repie'sentecl the fttlfillme-nt e)l the tlieoe i atic idea in Jttdaisiu.
Abravarie I's approac h was disastrous both lor Jev\isli tliotinht and Jewisli
history. In making Jews a political exccjDtion, in believ inii; that the svsteiii
ol laws L ôvei tiin^n the non-Jewish world ce)tilcl not be a|3pliecl to tlieiii,
'c\nd in placing them, in the hist analvsis, iinclei the- direct and exi Itisive-
guardianship of (iocl—conclernned to |)assivelv wait lor a rcxlernption



th.it eottlel onlv eome- rre)m on hii^Hi—Af)ia\<inel irremediably efe-riie-el

|e'\vs anv ii,L;ht to an attte)n()motis politieal e-xistence-. A cliampion oi

[ 1 181 |)oliti( al |)assivitv (le)r theje-\vs), tlie- Spanish rabbi liad eleve-loped a true

iele'e)f()L;y of submission" anel art iculated iji philosophical terms the
Je-wish ieieH)l()L;v itni)licit in the ce)nclitie)n ol Exile, i.e., in tlie ine-seapable
Soeial |)()weiiessiu-ss of the' Je-ws."'"*

Sitielie-s This eonek 'mnat ion is final, with no possibilitv of appeal . The •'little-

known" tliinkei h<is asstimeel the- form ol a f)ogev—and a symbol.
Althe)tigh ])e'rhaps heir to the liistorie)giaphical tradition of Baer and
Xe'tanvalui, Weiler takes that traditie)n to a ne-w extreme. Abravanel
eome-s te) incarnate what has alwavs ble)cked, and wliat eoiitintie-s to
f)Ie)ck, the ee)mple'te re'alization of the- natieinal liberatie)n movement.
AeeordiiiL; lo Weiler, Afiravanel wotild fiave- ne) de^tibt agreed that the
|e'wish state- "e)tight not to have ce)me into existence at all and now that
it exists, it ean f)e saiel to be in ce)iitiniiotis le-be-llie^n against Goff's will."''
As the of)je-ct of a reductive anel radicallv negative- me-me)iv, .Vbravanel
IS no fonL!,e-r anv thinu; btit that against which the ftittire has to construct
itself. Ihis time, there is iiothini; left of Abravanel the histeirical siaL;e,
the iiielis|3ensabk- phase in maintaininL; and consolidating a national
eons( ie)tisne-ss dest ined to reach mattiiitv and final form in the Zie)nist
|3ioje-et. As for ('aiiihv's te)tem, the e rvstalfi/atie)ii of ce)llective identitv,
it is as if it had never existed. Foi^etftil meme^rv.

A Face and Its Veils

A n d it c a m e to pass, wfu-n Moses (cHiio down from M o u n t Sinai with the

two Uif)fes of t e s t imony in Moses ' fianek w h e n h e t a m e de)wn from thi-

m o t m t , thai Mos(-s wisi not tfiat the- skin of fiis lace she)ne' ^vhile he talked

witfi h im . A n d w h e n Aaron a n d all the cfii ldren of Israel saw Me)ses.

f)eholef, tfie skin of his la< c- s h o n e ; anel tfie\ were afraid ic) come' nigh him.

Anef Moses (.iffeel u n t o t h e m ; a n d Aaron a n d aff tfie rtifers of tfie con^rt--

L^ation re lurnee l u n t o fiim: anel Moses ta lked witfi t h e m . And afterward all

the ( hildr(-n of Isiael c a m e niofi: anel fie ,t;a\e t l u m in c o m m a n d m e n t aff

(hat ifie Lo rd fiael s p o k e n w'nh h im in M o u n t Sinai . .And till Moses had

efonc speak ing with tlic-m, fie ptit a xeil on his face (fi\e)cltis 3 4 : 2 9 - ; K I ) .

Who wotilel ne)t be temi:)ted at the end ol this je)urney te) paraphrase
\ o l t a i t e as he inqui red al)e)tit the' existence of Moses: "Is it reallv trtie
there was an Abrav.iiu-l?"''" Was there one Abravanel? Perhaps. Moie-
tfian one? That is more e e-rtain. Tliese- Abravanels are so manv compe)s-
ite image's of an individual whe) is ealle'd upe)n te) take a place and pla)



a l o f e i n s i i e e e s s i x e e ) r e o n c t i r i e n t " i i i e i i i o i y f a n d s e a j i e s . " ' ' T f i e s e e o i i -

trastmg, xet alxvaxs .somexvfiat related, images fiorroxv from eiiie anotfier,
challenge one another, lespoiiel to one another . [149]

W fial relation does tfie man .\bi axaiief, the liistorical man, haxe- xvitli
diese menioix doubles? We wotifd be XVIOIIL; to belie-\e tfiat these I'""-
relations are ptirelx' fictixe, artificial, or arbitral x.'- Meine)i x is exegesis, '/'"'''"H"-

. . . . • . • - > \ll/as

and the individtial is its text. The xoice of the eoiiimeiitarie-s, fie)wexei
bre)ad or ce)mmanding it may se)metinies be, nexer totaffx eoxers tip
the voice of the text. ,̂'.i ^̂

Afiiaxane'f is a figtiie fasfiioned of gold. And, in his xvi itin,u;s and
actions, fie fiimself fiefped toii;e that figure. Abraxanef is one e)f tfie
rare Jexvish atitfiois in tfie Middle A^e-s xvhose life, C|tiite simpf), ca)i be
narrated. And it is to him, a xaltiafile aute)biogiapfiei, tfiat xve are
indebted in great part for wfiat xve knoxs. He rece)tiiited exerytfiing
himself: the fiiste)rv of fiis peopfe, of himseff, memorx ancf fiope. He
himseff transformed fiis fife into text. Excixtfiing xvas laid e)tit so that
comnientai) could ffeitirisfi.

Memorx reconstittites, disconnects, ancf couples. Meiiie)r) is a kalei-
doscope. And fie)m one image to the next, xve e)ften diseoxei tfie same
efenieiits associated and illtiniinatecl in different xvaxs. To gixe a single
example: Abravanel as practitioner and theorist of politics. No memorx
oxerlooks that. Each seizes on the true originalitx in the indixidtial
(xvhat other Jexv of the Exile xvent as far as he did in this area?). Thtis
he ma) be peirti a) ed as the odiotis cotirt Jexv, the good "state Jexv," as
a near king or niessiah, or, if necessarx, as the slave jtistifxing sei xittide
and the apostle of resignation. He is practically xvhatexer xott like. Btit
that is the point: xoti xvilf alxvaxs find in him xvhat xoti like. Sucfi is the
price of glory and of ambigttit)'.

Wliat a strange mirror mc-morx is. In it is reflected, exer ehanging,
both revealed and hidden, the face of the one lemenibeied. Btit in it
is also reffected, and to an eqttaf degree, the face e)f tfie one- reiiiem-
bering. Jexvs and C^firistians, champions eif ethnic pride and militants of
the natieinal cause-, all see in Abiaxanel either their Other or a xe-isioii
of themselxes, an e'xasj)ei ating incaniatieiii of a Ie)ie-igii se-lf or a valued
ima^e of an ideaf self

In the end, fioxvexe-i, xvhe) efoes not knoxv xvhat is actuallx reflecteef in
the mirror e)f the Other, ancf whe) does ne)t xeiiture tei be)rre)w fie)iii it.''
But must one admit it to onese-ff? Wfio xvould dreaiii of l e-eoiJjni/in|L; his
or her indebtedness? Nothing se-rxes nienie)rx better than forgetlini;.
And the less eine knoxvs, the iDetter one reiiieiiil)ers. Aff tfie fasliie>iiers
of meme)ix ence)unteied aloni; e)ur jiath, xvith the exception of Baer
and Netanxahu, lettiin onlv raiel) to the texts tlienisclxe-s."' Their ce>iii-



me-ntarv is organized me)ie as stiperce)mmc-ntarv. Ignorance and con-
Itisiein ofte-n prove to be u,e'nerously preidtictive' of lneanings. And soon

[150] me'me)iv functions as a strticttiring force' of fe)igettini;. It ee)nceals as
m u c h as or more' than it re've'als. The' me)re it betravs the face- o f t h e

Jewisli o n e remeniiberiiiL;, anel the more-, in aneither se-nse, it betravs the traits
Social ofthe* e)ne beini; remembereel .

Sttidies Paraeloxical tneme)iv. It feeds on the real or imau^inarv radiance of
tlu- man Abravanel. And it relavs that l adiane e and sends it back tej tis
to diffraet it, tise it tip, and then veil it. Paradejxic al memorv, which
forms a screen, a veil betwee'ii tis and the j)ast. /V veil or sere en, however
ontei v\hieh is projected the ceimposite, moving, iitie ertain iiiia^e of our
jiast anel e)iir present . Of ou r ftittne as v\ell.

Danslated hy fane Mane 'Indil
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Salomon Hakim; two letters from
Abra\'anel to Yehiel of Pisa; and se\-
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"1̂ 1 Famille ele Don Isaac
Abravanel" by A. H. Navon in IJ'
Judaisme Sej)lmreU 59 (Februai y
1938): 21-23; ibid. 60 (March
1938): 42-1.3; ibid. 61 (April
19.38): 54-.56; and ibid. 66 (Decem-
ber 1938): 137 (hereafter cited !:>)'

piiblicatie)n elate as "La F"amille-").
See also the \,irioiis aili( lcs ejn
Al)ia\ane'l and his lainil\ in the
journal of the Juelee)-Spanish pro-
gram of Israeli radio, AIn
yerushala\im:'A]-:\7 (19S.S): 'A-Fy,
ibid. 38-:V.) (198,S): S-i:', (abrielged
\e'ision in JudeeKSpanisli ol a stiielv
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(1991): 10-11; anel ibid. 45 (l')<rj):
17-19. (S4. In Fiance, sec the re--
cent article b\- Re)land CoeLsi hd in
Le Temps Sephaiade'^ (1992): 24-
25, for the dossier eleve)teel to the
fi\e hunelredth anniversary ol the-
Jews' expulsion from Spain. It is
no\\' clear \\h\ Abia\anel ele-scr\( s
a pe)rtiait (based largeh on die elos-
siei" of the Ijfudaisme Si'p/iaidi ot
1937) in the Sepltarrieles dliier et
d'aujourd'hui, published b\' Richard
A\()un anel Haim Vidal Sephiha
(Paris, 1992) and probabh des-
tineel for a \er)- wide public eager
to identify' with a hero.

11 Elena Romero, El teatro dc los
sefaidies orientairs (Madriel, 1979),
1:495.

12 On this matter, sec Benbassa anel
Roelrigue, fews o/ the Balkans, 111.

13 See Romero, El teatro, 4<)5-5(),S.
14 Let us note, e\en thou^li it was

pie)elucecl e)iUsiele the cultural
are a that interests us here, the e\-
istence of a pla\ originalh written
in HelDrcw and publisheel in New
Ye)rk in 1919 bv Judah Leo Lan-
dau (LS()()-1942). On this author,
an e'arlv Zie^nist who was born in
Galicia and lived in \ 'ienna, Lon-
don, and Johanne\sburg, and e)n
his historical dramas, see Get/el
Kiessel, Ij'ksikori ha-sifrut ha-Ivrit
Im-dorot ha-aharonirn (MeMliavi;i,
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19()7), 2:2SS-,S<), and Fislu-l

Lachowc-r, Toldot ha-si/rut ha-Ivrit

lia-hculashah, LWh prinlinLi, (Tel

Ax ix, 19()(»), 4:.') I -!)3.

3 S.into [Bc-x de] Se-mo, born in thc-

lSSOs at the- latest, explained the

c ire umstanc cs of the plax's compo-

sition in a book xvrittc-n in Pai is

clurini; the ()< ctipation: Israel el le

DUtnde: I'leiiiiiie JHulie (Paris: 1943) ,

KK')-40. He submitted the manu-

s( 1 ipt lo S.uah Bernhardt xvhen

she was in Constantinople on an

acting tour in 190.S; slu- was xerx

intereste-d, althoui^h disappointc-d

that the plax had no role lor her

(133). The xear 190.S was that ol

the \bunir Turk Rexoluticjn, and

the Ottoman communitA, like

much ol the rest of the popula-

tion, (-merged from its silence (se-e-

Fsthei' Benbassa, i'ne Diasjjora

sf'pharade en transition: Istanbul,

A7A--AA- siecles [Pans, 199;'.], 27-

33). We m.u hear an echo of the
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crnment in the scene in xvhic h
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it)' (in niislortune, it is true) ol

Abraxanel and the Muslim sultan

ofCranada. In oe-neral, Sanio
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from the anticpiitx of the Jexvish

se-ttlement in Spain (34-3cS) to the

xvarm xvelcomc- of the- Ottoman sul-

tan Baxc-/id II (3(S), although he

doe-s not lail to stigmati/c- the-

.Utitude ol the Turkish representa-

tixe-s in Fr.uK e duiini^ the war

(l()l-()3). On the- pe-rtormance of

this plax in Judeo-Spanish in Istan-

bul, see Abraham (lalante-, Histoiie

des Jui/s d'lslaid)ul (Istanbul, 1941-

4 2 ) , f:22;>. ( ) n S a n i o Se-mo, sc-e-

F d o u . u d d e Naxa i l l c s s preface- to

/\rai'l et le monde (7-10).

1(> Netaruahu, l)iin Isaai Al/raj>anel,

17 Jacc|ue's Jose Al)i .ixaiiel. La

lamixa Abravanel: Su orii;iii, su

istoria i su mision," Ahi

18 Santo Se-mo, Don Isaai Ahravaiui.

S, 17; Paul r.ocjchnan, Don Isaac

Al)r,ixane4,"" Lejudahnie Sephardi

37 (December 19;'.7): 121; Navon.

"La Famille" (Febrnarv 19;'.S), L'2.

19 .\(eordin^ t(t Santo Semo (Don

Isaae Abravanel, 12), the (f).it ol

arms was surmounted bx the

roxal crown ol Daxid. Navon ("La

Famille" [Februarv 1939], 22) de-

seribes "rwo lic^ns faeing eaeh

other aboxe the six-branched es-

cutcheon of King Da\id." See also

Abrax.uiel, "La famiya," 4.

20 Abrax.uiel, "La famixa," 3-4.

21 S(-e Sanio Se-mo, Don Isaac

Abravcnui, S.

22 Naxon, "La F.unille (Februarx

1*)3,S) '''^'

23 Abraxanel. "L.i famix.i," ;'). This

stranL;e scenai io results from the

eompression, delormation, and

appropriation of sexeral tradi-

tions relating to the condition of

Jexvs in France and the dexelop-

ment of Jexvish learning; there. On

this matter, see- Simon

Sehxv.uvluchs, LIS [III/S de Erance

(Paris, 1973), 19-20. 23, And Enn-

(lojxiedia judaica (Je rus.ilem,

1972), s.x. "Isaac."

24 See Naxon, "La Famille"" (April

23 Ibid. (Februarv 193S), 23.

2() Joseph Nehama, xvith the collabo-

ration of Jesus C .mtera.

Dil lionna/re du judeiHspao-nol (Ma-

drid, 1977), s.x. ".\braxanel." ( i.

Fnrique Saporta x' Beja, ru/nnies

de IDS judiiis se/ardfis (B.u e elona.
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lieux," in Les Lieux de memoire, ed.
Pierre Nora, vol. 1, La Republique
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published in Portland, Oregon, in
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Aki Yerushalayim 43 (1991): 10-11.
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Abravanel Eamily Neivs letter 13 (Jan-
uary 1992): 5-6, and ibid. 14
(June 1992): 3. Maurice
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ticle reprinted from the New York
Times, 23 March 1992, and also
cited by Meir Avital, "Enkontros
familiales sefaradis," Aki
Yerushalayim 13 (1992): 20.

30 Abravanel, "La famiya," 5, ex-
plains: "This mission includes
the obligation of all Abravanels
in the state or position to do so,
to help the needy and to save his
neighbor from danger." For
Santo Semo as well, Abravanel
was a "savior" {Don Isaac
Abravanel, 45).

31 Santo Semo, Don Isaac Abravanel,
24. See also ibid., 25.

32 See Yitzhak Baer, A History of the
Jews in Ghristian Spain, trans. L.
Schoffman (Philadelphia, 1978),
2:436-37.

33 See ibid., 509-10, especially the
testimony of Abraham Ardutiel
(510).

34 Romero, El teatro, 500. This is
very clearly the case in Santo
Semo's Don Isaac Abravanel, where
Torquemada himself says: "I
planned it all" (25).

35 Santo Semo, Don Isaac Abravanel,
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scene ("Le Christ de TAlhambra")
in Edmond Fleg, Ecoute Israel
(Paris, 1954), 466-70. Fleg, how-
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fix to pieces at the feet of the rul-
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566, 13, 29, 69-70. The enterprise
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mecfinah," Tarbiz^ (1937): 241-59;
Abraliam Hescfief, Don Jizchak
Abravanel (Berfin, 1937); S. Leny,
Isaac Abravanel as a Theologian (Lon-
don, 1939);Jacobs. Minkin,
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44 See Benbassa and Rodrigue, Jews
of the Balkans, 194.

45 On Baer, see Fncychpaeclia Judaica,
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51 Netanyahu, Don Iseiae Abravanel,
251,256-57.
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(Leiden, 19.S8), xiii, xiv.

56 The implications of Weiler's anah-
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